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FOREWORD:

A brief prehistory of the Russian Byzantine Catholic Church

The Russian Byzantine Catholic Church traces its origin back to the end of the 19th century. According to Vladimir Soloviev
, the Russian Orthodox Church is separated from the Holy See only de facto (there was no direct formal breach between the Sees of Rome and Moscow), so that one can profess  Catholic doctrine and be in communion with the Holy See while at the same time continuing to be Russian Orthodox. Soloviev's thought had a profound impact on several generations of Russian intellectuals and inspired such later thinkers as S. Bulgakov, P. Florensky, N. Berdyaev, L. Karsavin, the poet V. Ivanov and others. Many Russian Orthodox and Catholic priests in the last period of  Soviet rule considered themselves to be followers of Soloviev.   

Under the Provisional Government, Russian Catholics of the Byzantine rite (which is identical with Russian Orthodoxy) established themselves formally. In May 1917, Metropolitan Andrew Sheptytsky
 convened the first sobor (synod) of the Russian Byzantine Catholic Church in Petrograd (Saint-Petersburg). Fr. Leonid Feodorov
 was officially appointed this Church's first Exarch.

In 1923, the Soviet authorities arrested Exarch Feodorov and several of his clergy on charges of treasonable activities. He served out his prison term of ten years under extremely harsh conditions. Regardless of this persecution, Feodorov continued his mission of Church Unity while in prison. In 1935, he died in exile.

Fr. Clement Sheptytsky
  succeeded him as Exarch of  Russia in 1942. Exarch Kliment was arrested and died in a prison in Vladimir (200 km from Moscow) in 1951. After his death, only a few people in the USSR identified themselves with the Exarchate for Russian Byzantine Catholics.

BACKGROUND OF RELIGIOUS LIFE IN THE USSR

Soviet Atheistic Empire and Legal Religious Organizations

Officially, the USSR was a secular state, according to the last (so-called Brezhnev’s) Constitution of 1977, which upheld religious liberty.  This Constitution approved the Communist Party of the Soviet Union (CPSU) as the leading and directing power of the Soviet people. The statutes of the CPSU included atheism as part of the official ideology of the party. The members of the nomenklatura
 could not attend religious services.  Ordinary people who sought to have careers understood that to have any connection with religion meant that they would have problems with their promotions. Only marginal people could confess religion freely.  

In the 1930s, the Party tried to eliminate all religious organizations and began the mass repressions of the clergy. In  WWII,  Joseph Stalin realized that certain forms of Christianity were not dangerous for his empire and permitted the legal existence of loyal Christian organizations. The ideologists of the Party used the Churches for the purposes of Communist propaganda. The legal Churches (the Russian Orthodox Church, the Roman Catholic Church in Lithuania, among others) were marginal organizations to demonstrate to foreign tourists that liberty of conscience existed in the USSR. However, the Ukrainian Greek Catholic Church was abolished in 1946 for its alleged disloyalty. 

A state official, the so-called “commissioner of religious affairs”, was to supervise the activities of the legal religious organizations, which had their ministry limited to within the church walls. The priests celebrated the Liturgy only with the permission of the commissioner. Religious services were intended only for adults. Each individual had to register his internal Soviet passport (Soviet and modern Russian citizens need internal passports to live and travel in their own country)   in the church office in order to be baptized or to have his child baptized. 

An agent
 of the KGB, the alleged “curator”, undertook the unofficial, but real, supervision of religious organizations and their members. Normally, he tried to recruit all religious functionaries as his secret informers. He infiltrated many spies or "intelligencers" into Church circles. The KGB could take special action against any unruly or uncooperative religious activists by spreading calumnies, lies, and incriminating testimonies. The desired results of such actions were to cause dissension, quarrels and conflict within the community. 

When religious activities among “ordinary Soviet people” increased, the "curator" carried out a “profilaktirovanie” (soft preventive measure): he invited the neophyte to the office of  the KGB, threatened him with  problems in his career and proposed that he cooperate with the KGB as an "intelligencer." If the neophyte refused, he could then be subjected to "hard preventive measures': special secret squads in police uniform arrested the neophyte and held him or her in mental hospitals for a one-week psychiatric check-up; or put him or her in jail on suspicion of a crime. Then the curator again proposed: “Put your signature on the statement of cooperation and go home”. The "intelligencer" made a signed statement that he undertook to act as an informer for the KGB. He had a secret alias. The "curator" called the informers themselves “sources” and those whom he or she informed against, “objects”. The "curators" would not disclose the real names of their "intelligencers" even to their own superiors. 

“Zastoy” – the Basic Soviet Ideology of the 1970s 

 In 1964, Leonid Brezhnev came to power in the CPSU and consequently in the USSR. Modern Russian historians have named his rule and philosophy “zastoy” (stagnation). The leadership of the USSR who had survived the repressions of Stalin and WWII wanted to live in calm and luxury. They considered that all was OK in the country, so that one must reform nothing. It was an age of corruption and cynicism. Not only the intelligentsia, but also members of the nomenklatura no longer believed in Marxist ideology and mocked at its spiritual values. At the beginning of the 1960s, geologists opened great petroleum and  gas resources in Western Siberia, which became the salvation of the inefficient Soviet economic system. The KGB said to anti-Soviet dissidents: “Do and say what you want, but privately”. 

Another group of Soviet leaders under the guidance of Yuri Andropov, the Head of the KGB, realized that everything was taking a turn for the worse. They searched for their adherents among different layers of the high nomenklatura to promote the idea of reforms.

“The Men of the Sixties” – the First Generation of New Believers

The intelligentsia did not like the insincerity and the hypocrisy of Soviet ideology, but it was afraid of returning to the Communist terror of the 1920s and 1930s. The new generation of Soviet intellectuals tried to search for new reference points. They believed that the socialism of the age of Lenin was humane and progressive. The famous Soviet poet Evgeniy Evtushenko said about his generation of the intelligentsia: “We 'the men of the sixties' struggled with Stalin's phantom by means of Lenin's phantom”. The Soviet ideologists used the ideas of “the men of the sixties” for their own purposes. They created a new humane image of Marxist ideology, which was based on the ideas of Russian classical writers of the 19th century (Tolstoy, Dostoevsky, and Chekhov). The propagandists developed the so-called "Moral Code of the builder of communism” closely based on the Ten Commandments of Moses. They called on people to cultivate positive moral virtues in their lives, but without any connection with religion.

Some “men of the sixties” came to understand the religious values and the moral principles of Jesus Christ. They decided to adapt the ideas of Christianity to the mentality of their contemporaries. One of the intellectual leaders of believers among “the men of the sixties” was Fr. Alexander Men
. He considered himself to be a disciple of Vladimir Soloviev, and wanted to be an apostle for his generation.  He began missionary activities among the creative intelligentsia (musicians, writers, poets, artists). Most of them had lost their native religious heritage (whether Jewish or Russian Orthodox) and were like neophytes. In the middle of the 1960s, Men made contact with the Russian Catholic mission in Brussels (Frs. A. Ilc
 and C. Kozina
) and the publishing house there, “Foyer Oriental Chretien,” (Mrs. Irina Posnova
), through Sr. Anastasia Durova
, who worked at the French embassy in Moscow. Through Sr. Anastasia and later through Sr. Claire,  he made contact with many Catholic organizations and clergy (such as Fr. Vsevolod Rochko
) in Western Europe, who sent him a lot of religious literature.  The KGB harassed Fr. Men both  for his active missionary efforts and for his contacts with foreigners, but he sought for compromises with  Soviet rule. In 1967, a producer called Khalik made a documentary film with Fr. Men, where he explained Christian views on life and love. The film had a great success among young people, and the Soviet authorities  banned it. The producer emigrated to Israel. 

The famous jazzman Georgiy Friedmann
 lived in Leningrad (Saint-Petersburg) and moved in artistic circles. He did not hide his anti-Soviet views and openly criticized  Marxist ideology. Once he joked to a close friend that he wanted to escape to Finland. His friend, who was an "intelligencer," denounced him to the KGB, claiming that he was an excellent swimmer and could succeed in making his escape.  As a result, Friedmann was put under close observation by the KGB. When he went to the beach, several divers from the KGB prepared an ambush, waiting for him to attempt to escape to Finland. 

Friedmann was Jewish by origin, but had no communication with the synagogue, like many of his fellows, and considered himself to be an independent intellectual. He played the saxophone, but unfortunately lost his musical voice. He earned his living by writing arrangements for jazz musicians and as a teacher of music. He married a Russian woman, Valentina Artemova. His spiritual ideas led him to Christianity in the Latin tradition.  In 1963, he was baptized in  Our Lady of Lourdes Roman Catholic Church in Leningrad. Because of his baptism, his father, a practicing Jew, disowned him. After the death of the father, his mother converted to Christianity too.  He and his wife attended the Roman Catholic church regularly and struck up an acquaintance with many unofficial Catholics and Orthodox, who gathered at underground seminars.

The Christian seminars took place in private houses on Sunday afternoons. Usually the participants attended church services in the morning. Then they went to apartments which were located in residential areas. At the beginning, they drank tea, then they read the Bible and discussed it. Sometimes somebody gave a lecture about the Liturgy, the Holy Fathers or the Saints. The seminar ended with a common prayer. It was necessary to have a recommendation to take part in these seminars. Sometimes priests (Orthodox or Catholic) participated too. The fathers risked their careers by participating in the seminars. The agents of the KGB supervised most of these Christian seminars. They could not pursue the participants in the seminars for they talked only about religion, not about politics. However, if the participants of the seminars criticized the Soviet authorities or distributed anti-Soviet books, they would be brought before the Soviet courts and sentenced.  There were many seminars in Moscow and a few in Leningrad.  However, there were not any seminars in regional Russian cities. The regional agents of KGB discovered the underground seminars in smaller cities very quickly. They called the participants to the office of the KGB, where it was suggested that they stop the seminars. They threatened the participants with dismissal, with problems in their careers or with treatment in special psychiatric hospitals.

OFICIAL ECUMENISM AND CRYPTO-CATHOLICS IN THE MOSCOW PATRIARCHATE

Metropolitan Nikodim Rotov – the Man of the System

In 1963, Nikodim Rotov
, the Metropolitan of Leningrad, was appointed Head of the Office of Interchurch Affairs of the ROC at the age of 34. This hierarch belonged to new generation of Russian Orthodox bishops and soon became known at ecumenical meetings all over the world. He began active ecumenical relations with the Roman Catholic Church, following the advice of his assistant and “literary Negro” 
 Alexander Kazem-Bek.
 Nikodim visited Catholic dioceses, institutes, monasteries, and publishing houses and brought to the USSR a lot of religious literature, which was prohibited for other Soviet people. At the end of the 1960s, he established close contact with the head of the KGB, Yuri Andropov, who consulted him about correcting the internal religious policy of the USSR. Andropov considered Western Ukraine and Lithuania, where the Catholic Church had many adherents, to be among the threats to the integrity of Soviet Union . Nikodim received the sanction of Andropov to accept more candidates for the priesthood from the countryside of Western Ukraine in the Leningrad Orthodox seminary. Andropov planned to prepare  them to be priests who were loyal to Soviet rule. They would act as an alternative to Ukrainian Greek Catholic priests, who ministered in the underground and had a great moral influence on the Ukrainian intelligentsia. They could be sent to ethnic Russia too, where they would be promoters of Soviet imperialist ideologies. As for Nikodim, he believed that Orthodox priests must not be outsiders in Soviet society, but active propagandists of a new way of life.

Andropov entrusted to Nikodim the formation of the policy of relations with the Catholic Church. Nikodim created his own Catholic group to find and control the Catholic underground, disloyal to Soviet authority. The library of the Leningrad Orthodox Seminary had Catholic literature, which was forbidden in the USSR.  While Soviet propaganda officially criticized both Catholicism and Uniatism, some Orthodox seminarians read Catholic books there for the first time. Metropolitan Nikodim created a close circle around himself from those who sympathized with Catholicism. He educated them in a philo-Catholic spirit and ordained them priests. Subsequently, they got into touch with legal Roman Catholics and underground Byzantine Catholics. Metropolitan Nikodim openly showed  Catholic sympathies. He kept “The Spiritual Exercises” by Ignatius Loyola on his desktop. There was even a rumor  that he was a secret Catholic bishop and even Exarch of Russian Byzantine Catholics. 

It is difficult to determine what views metropolitan Nikodim had in his heart. Like all members of the nomenklatura, he was unable to demonstrate his own real beliefs.  However, he benefited from all the privileges and accessories of a member of the high nomenklatura, and was a follower of the official ideology of the ROC, known as Sergianism
.  

The contacts between Nikodim and Catholics abroad

Perhaps the most significant events of Catholic-Orthodox relations occurred in 1969. On 13 April 1969, Fr. Miguel Arranz
, SJ, celebrated the Holy Liturgy in one of the churches of the Leningrad Orthodox Seminary, where he commemorated both Pope Paul VI and the Patriarch of Moscow Alexei I
. Metropolitan Nikodim and his inner circle took part in the service. He and his close disciples concelebrated the Liturgy together with Catholic bishops several times later. It was sacramental communion in action.

Some time later, Bishop Andrei Katkoff, MIC, 
 the head of Russian Byzantine Catholic mission abroad, was invited to be a guest of Alexei I, Patriarch of Moscow and All Russia, in Moscow. The Bishop was shown every honor and courtesy that would be given a Bishop of the Orthodox Church. On December 16, 1969, Patriarch Alexei I (Simanskiy) and the Sacred Synod of the Russian Orthodox Church, proclaimed their desire to allow the Catholic faithful to receive Holy Communion in Russian Orthodox Churches. This was a landmark act toward Church unity. Unfortunately, almost nobody among the Orthodox faithful in Russia knew about it , and the decree was rescinded several years later.

Ecumenical arrangements and visits of Catholics from abroad had no real influence on religious life in the USSR or, in fact, on Catholic-Orthodox relations. The KGB supervised all contacts with foreigners. The Catholic ecumenists were impressed by the unusual openness of the Russian Orthodox Church. They appreciated Metropolitan Nikodim and considered him as the most progressive Russian bishop. In reality, he was primarily a member of the Soviet system and carried out his policies in the interests of the USSR under the leadership of his protector, Yuri Andropov.   

The Destiny of the crypto-Catholics in the 1980s

In September, 1978, Metropolitan Nikodim collapsed and died during an audience with Pope John Paul I in the Vatican. His disciples, Frs. Smirnov
, Blinkov
, Gavryliv
 and others, were disoriented: they had lost their protector.

Other circles of Russian Orthodoxy were closed and hostile to Catholicism in practice.  The unofficial conservative Orthodox mainstream considered  Catholics to be heretics. Orthodox conservatives idealized the Russian tsarist monarchy and the state of the Russian Orthodox Church in the 19th century. They longed for the return of the official leading status of Russian Orthodoxy, the obligatory teaching of the Orthodox religion in  schools, and benefits for the Orthodox clergy. Such conservative Orthodox Christians were normally anti-Semites and anti-Catholics. They opposed ecumenism, democracy and  human rights. They believed that in the 20th century Russia fell prey to a plot by the Free Masons and the Zionists (s.c. “Jewish-Masonic  plot” ). They supported the long monastic order of the Divine Office and the use of Church Slavonic in the Liturgy.

Against such a background, the crypto-Catholics felt uncomfortable with them. The made contact with unofficial Roman Catholic bishops and obtained  permission from Roman Catholic Bishop, Vincentas Sladkevicius, 
 to celebrate Holy Mass.

 Fr. Sergiy Gavriliv returned to Western Ukraine, where he converted to the underground Ukrainian Catholic Church and joined the Basilian Order (OSBM), taking the name Mathew.  Two other crypto-Catholics, Frs. Smirnov and Blinkov, got into touch with underground Catholic communities in Moscow and Leningrad to celebrate Holy Mass for them. These crypto-Catholics continued to function as Orthodox priests, who officially celebrated the Liturgy in legal churches of the ROC. They adhered to the position: the Divine Liturgy for Russian Orthodox; the Holy Mass for Roman Catholics; no Uniatism. 

The  KGB disliked these uncontrolled activities and  took "hard preventive measures"  against Fr. Mark Smirnov. Once a group of unknown hooligans (probably a special squad of the KGB) beat him up. He tried to leave the USSR. In 1987, he emigrated to Western Europe and was recognized by Catholic authorities as a Byzantine Catholic priest.      

UNDERGROUND RELIGIOUS ACTIVITIES IN MOSCOW AND LENINGRAD

The Rebirth of the Lay Dominican Community of the Byzantine rite   

At the beginning of the 1970s, Georgiy Friedmann met Sr. Catherine Rubashova
, who lived in Moscow (in the district near the “Universitet” Metro station) with Sr. Vera (Stephanie) Gorodets
 and led underground Christian seminars. In their religious practice, they combined elements from the Byzantine (Divine Office) and the Latin (Liturgy) rites. Sr. Rubashova told him about their community, which was founded by Mother Catherine Abrikosova
 in 1917. Friedmann was impressed by her ideas and entered the Dominican Third Order too. 

Between 1923 and 1956, the lay sisters of the Dominican Order had suffered very much from the oppression of  the Soviet regime. Only in the 1950s were they fully rehabilitated by the government of Nikita Khrushchev. In the 1970s, the whole community consisted of  four sisters: two in Moscow and two in Lithuania.  Srs. Antonina Kuznetsov
a and Philomena Eismont
 lived at 10 Dzuku Street in Vilnius, and led underground Christian seminars there too. They got in touch with Catholic fathers in the city and had either the Holy Mass or the Byzantine Liturgy every day in their private chapel. An underground priest, Fr. Volodimir Prokopiv,
 often visited the sisters and celebrated the Liturgy for them. Only these sisters in Vilnius identified themselves with the former Exarchate of the Russian Byzantine Catholics and tried to reactivate its missionary work.

At the beginning of the 1970s, an active Catholic missionary, Fr. Jozef Swidnicky,
 got into touch with the sisters in Lithuania and wanted to help them. He sent two Russian girls, who were interested in Catholic monasticism, to be novices in the community. Unfortunately, when the girls went to the house, another sister, a Lithuanian, was leaving it after a private Liturgy. She asked: “What do you want?” “We are looking for the Catholic sisters. We want to live in a monastic community,”  they said. “It is in another place,”  the sister answered and led them away to another underground community. 

In Moscow, Sr. Catharine Rubashova, who was of Jewish origin,  was the spiritual leader of the community. She had had negative experiences with ethnic Roman Catholics, Ukrainian Catholics and Russian Orthodox in the Soviet camps. She found  that all of them had anti-Semitic views. She struck up acquaintances and invited to her Christian seminars mainly Russian Jews who had no religious beliefs and no communication with the synagogue. She provided an ideological framework which led a number of them to adopt Roman Catholicism. Sr. Rubashova considered that only the Latin rite was necessary for missionary work in Russia. Sr. Kuznetsova, on the other hand,  felt that it was necessary to revive the community in the spirit of Exarch Feodorov in the Byzantine rite and to preach not only to Jews, but also to Russians. 

In the 1970s, Sr. Rubashova was in touch with the Polish Dominican, Fr. Alexander Hauke-Ligowsky, who visited the USSR as a tourist. At his invitation, she went to Warsaw to make contact with the Office of the Primate of Poland, where she tried to promote the ordination of her followers. The Polish Catholics advised her to make contact with the underground Ukrainian Greek Catholic Church (UGCC) in Western Ukraine. In 1978,  Sr. Rubashova got in touch with underground Ukrainian bishop Pavlo Vasylyk and asked him to ordain Friedmann to the priesthood. Bishop Vasylyk understood the moral responsibility of the UGCC for the virtually extinct Russian Exarchate, which had been founded by Metropolitan Andrew Sheptitsky. He recognized the last Dominican sisters as the followers of Exarch Feodorov.  

It was a great risk for him. Ukrainian Catholics normally feared all Russians. The underground Greek-Catholic clergy carried out missionary work only among their own nationals and lived in deep secrecy. 

In 1979, Friedmann went to Lvov, where he met  Bishop Vasylyk to learn the Byzantine rite in the catacombs. Bishop Vasylyk lived in a small village in the forest. The local Soviet authorities did not have full control in that place, and underground Ukrainian Catholics used the closed church in the rural cemetery. At the beginning, the milieu of Bishop Vasylyk
 did not trust  Friedmann because of his ethnicity. The Ukrainians knew Israelites only as Jews, who attended the synagogue, not church. Nevertheless, eventually they began to confide in him. While Bishop Vasylyk was celebrating the Liturgy of Friedmann's ordination, the Soviet militia (police) suddenly surrounded the church. Many people from the village came towards the Church to keep  the police officers out.. After the ordination of Friedmann, the underground clergy changed their clothes and mixed with the other people.  Bishop Vasylyk directed Fr. Friedmann to return in Leningrad and to reactivate the work of Exarch Feodorov.

Sr. Rubashova, however, continued her ministry only in the post-Vatican II Latin rite and obtained the ordination of her disciple Andrey Makhin
 in Poland.

The Attempt by Bishop Vasylyk to re-establish of the Community of Exarch Feodorov in Leningrad

In 1980, Bishop Pavlo Vasylyk visited Leningrad (Saint-Petersburg) and met with Fr. Friedmann and his followers. He wanted to restore  the Russian Byzantine Catholic community in the city, which the Soviet authorities had closed in 1923. None of its members was still alive. This community would, of course, be in the catacombs, like the Ukrainian Catholics in Western Ukraine and celebrate divine services according to the Russian Orthodox rite. Sr. Rubashova did not like this plan, but she wanted to use Vasylyk for the ordination of her candidates. In 1980-1981, Bishop Vasylyk ordained Evgeniy Heinrichs
 and Andrey Kasyanenko
  Catholic priests of the Byzantine rite for the community in Leningrad. He brought to Leningrad two of his nearest assistants, Frs. Roman Esip
 and Yosafat Kavatsiv,
 to instruct them in the Byzantine tradition. The community in Leningrad also came into contact with an active Byzantine Catholic missionary, Fr. Viktor Danilov, from Grodno, who visited the city very often. In 1981, Bishop Vasylyk met with a lecturer at the Leningrad Orthodox Seminary, Georgiy Avvakumov,
 and accepted him into Catholic communion in secret. Then he baptized “under condition” a young Orthodox  man, Ivan Lupandin
 (underground Greek Catholic clergy did not recognize the validity of the Moscow Patriarchate) and intended eventually to ordain him  for the community in Moscow. 

The "intelligencers" of the KGB were soon shadowing the increased missionary work of the “Uniates.”  In 1981, Frs. Esip and Kavatsiv wrote an open letter to the 26th Congress of the CPSU with a demand for the legalization of the UGCC. The KGB arrested the fathers immediately and investigated their activities. The head of the Leningrad office of the KGB was angry. “The Uniates have reached Leningrad!”,  he said. Then the investigators searched the homes of  the members of the community but without result. They had no reason to institute a criminal case. Fr. Friedmann had hidden his Byzantine vestments in his dacha. He did not celebrate the Liturgy  in public for several years. Fr. Kasyanenko moved to Vilnius, where he settled in the home of the famous translator, Natalia Trauberg,
  and celebrated Holy Mass and the Byzantine Liturgy in the flat of the Dominican sisters. Only 5 years later, the state commissioner of religious affairs in Leningrad invited Fr. Heinrichs to his office and advised him to become legalized as a Roman Catholic priest to work at Our Lady of Lourdes Roman Catholic Church. 

Catholic Influences in the Community of Fr. Alexander Men

Fr. Alexander Men was only the vicar of a rural Orthodox parish near Moscow for most of his active life. Many well-educated people visited his parish each Sunday.  He made up a small group among his followers, who gathered for prayer meetings and underground seminars in private apartments in Moscow. Fr. Men cultivated the spirit of ecumenism and the acculturation of Christianity to modern secular culture. 

The conservative mainstream charged him with deviation from Orthodoxy and even with the propagation of Zionism.  

The followers of Fr. Men visited the Catholic parish of Fr. Dobrovolskis
 very often and learned about Latin spirituality. The philosopher Vladimir Soloviev was for Men an example of a true Christian and preacher of belief. It was difficult for him was to explain why Soloviev himself was received into communion with the Church of Rome as a Russian Byzantine Catholic in 1896. Fr. Men in his lectures had to explain that Soloviev was mistaken and that later he regretted his action. Men said that all people of Russian culture must be Orthodox and under no circumstances convert to Catholicism. He believed that the Russian Orthodox Church had validity only for Russia, and the Roman Catholic Church  for Western Europe.  

This lame commentary suggested the idea of joining the Catholic Church to several of his followers, who were fascinated by post-Vatican II theology. The leader of a catechetical group, Vladimir Nikiforov,
 learned and translated the “Dutch catechism.” He had a positive image of  the modern Catholic Church, which he never knew in reality. He and his friends intended to convert to Catholicism formally. In Moscow, there was only one Catholic Church, St. Louis's, which was situated on Lubianka Street, near the headquarters of the KGB. However, they were afraid of this legal Catholic parish, and instead got into touch with several Catholics from Poland, who visited the parish of Fr. Men in 1981. The office of the Primate of Poland had an interest in ordaining underground Roman Catholic priests in Moscow, but there had been martial law there since 13 August 1981. So the office got into touch with several underground Roman Catholic bishops in Czechoslovakia.    

In October 1981, Bishop Dusan Spiridion Spiner
 visited Moscow as a tourist. He received Vladimir Nikiforov and his fellow Sergey Nikolenko
 into full communion with the Catholic Church and ordained them Roman Catholic priests in secret, despite their married status. When Fr. Men heard about it, he was shocked. Nikiforov broke with Fr. Men and led away part of his followers. They made the underground community of Sts. Cyril and Methodius at his flat in Moscow, where he celebrated only the Latin Mass. Nikiforov got into touch with foreign journalists and officers from the embassies, who attended his Masses. About 100 people belonged to this community. They were soon infiltrated by "intelligencers."  In 1983,  Nikiforov was arrested by the KGB on suspicion of contacts with foreign intelligence agencies, illegal religious activity and supporting Zionism.  He was under examination for 9 months, but the investigators could not find anything criminal in his activities. In 1984 he was released, and emigrated with his wife with the help of an invitation to Israel, but actually they went to Stockholm. 

The KGB came upon the tracks of illegal activities by Men and underground Byzantine Catholic priest Fr. Viktor Danilov, who was in touch with him. The investigators made searches and interviewed both of them in 1983-84, as a result of  the intensification of persecution of religious dissidents by the government of Yuri Andropov as the General Secretary of the CPSU. A campaign against Fr. Men in the newspaper “Trud” began  in 1984. The disciples of Men considered the sufferings of their pastor to be a consequence of the betrayal of Fr. Nikiforov, whom they mistakenly regarded as a “Catholic of the Byzantine rite..” Many of them, e. g. Krekshin
 and Krotov,
 had sympathies with Catholicism and later tried to convert to the Catholic Church.

In 1984, Fr. Danilov was under investigation in Grodno, but the investigators could not begin a criminal prosecution because of the absence of proof. In December that year, Fr. Jozef Swidnicky was arrested in Novosibirsk on the accusation of anti-Soviet propaganda and illegal religious activities. His nearest follower, underground ecumenist Sandr Riga, was confined to a special mental hospital to undergo forced “healing.” Because of these persecutions, the contacts between the Orthodox and the underground Catholics came to an end.    

The wind of Perestroika 

The liberalization of religious policy  in the USSR began after the arrival in power of Mikhail Gorbachev, who was the closest disciple of Yuri Andropov. He realized that Christianity was not dangerous for the new nomenclatura and the Communist regime in the country. One of moral leaders of  the “men of the sixties,” the poet Evgeniy Evtushenko, wrote an article in the liberal Soviet newspaper “Komsomolskaya Pravda” about the rehabilitation of Christianity as a progressive ideology. It was a sign of a change of situation. At the beginning of 1987, the religious dissidents were released from jails, camps and special mental hospitals. The year 1988 was the Millennium of Christianity in Russia. Many foreign Catholic clergy visited the USSR and got into touch with their coreligionists. Several underground Byzantine Catholics were disappointed by the state of public opinion revealed by the guests from abroad. They felt that there was connivance between the Roman Curia and the Moscow Patriarchate about the division of spheres of influence on Soviet territory.  Several official Catholic ecumenists advised Russian Byzantine Catholics to “return” to the Russian Orthodox Church or to emigrate to the liberal West. They maintained that the Roman Curia always considered the former Russian Exarchate to be the personal utopia of Metropolitan Andrew Sheptytsky and that they would not renew it. “The Russian Exarchate is dead”, one of the experts from the Vatican said. 

The followers of Sr. Rubashova and Fr. Nikiforov regarded themselves as a “Russian (or Russian-speaking)" Roman Catholic community and registered “Our Lady of Fatima Roman Catholic parish” at the address of St. Louis's parish in Moscow. Among its founders were Fr. Khmelnitsky,
 OP, J. Schreider,
 N. Trauberg and others. 

In 1988-89, Fr. Victor Danilov recommenced his active missionary work and visited Moscow and Leningrad, where he met with individuals and groups of Russian Byzantine Catholics. He had obtained their addresses from Fr. Antony Ilc (Brussels). Usually, they asked for recommendations to study Catholic theology abroad. Their real purposes, however, were very often to leave the Soviet Union and to resettle in Western Europe. Fr. Danilov soon became disillusioned and refused to help with any such emigration plans.     

In 1989-1990, Fr. Anastasiy Pernitsky
 visited the USSR, where he invited several  young Russian men to go to Rome and enter Catholic seminaries. They settled in Italy and eventually  broke contact with the Catholic Church. One of the members of the Dominican community from Leningrad, Nikolay Kovalev
, entered the Papal seminary, the “Russicum,” in 1989, but he did not stay to complete his studies.  

In 1989, the uncontrolled legalization of the UGCC injured the relations between the Roman Catholic Church and the Moscow Patriarchate in the USSR. Many former underground Orthodox Christians revised their friendly attitudes towards their Catholic confreres. The hierarchy of the ROC reminded its flock that Catholics were heretics, that  sharing the Eucharist with them was prohibited and it renewed anti-Catholic propaganda, as in the tsarist period. The relations between Catholicism and Orthodoxy returned to the level of the 17th century in Russia.

CONCLUSION:

We saw the attempts of underground Catholics in the USSR to renew the activity of the Russian Exarchate for Byzantine Catholics, which was prohibited by Soviet legislation. Ukrainian underground Catholic Bishop Pavlo Vasylyk made the most extensive efforts to do this in the 1970s and 1980s. This was unsuccessful, because of the surge of repression by the KGB in the years of the Andropov government  between 1982 and 1984. On the other hand, the new ecumenical policy in some Roman Catholic circles was more interested in close relations with the Moscow Patriarchate than in supporting Byzantine Catholics, whom they regarded as a dead end in Church history. 

From the ecumenical perspective, one group of Catholics (from Western Europe) regarded Russian Orthodoxy as a valid Christian Church and tried to get in touch with it.

Another group (from Eastern Europe) regarded the Russian ecclesial tradition as not valid and tried to convert Orthodox Christian to Catholicism and to promote the switch to the Latin rite. 

Unfortunately, none of them showed any interest in what Russian Christians (whether Orthodox or Catholic) thought about themselves and in which ways they believed the problem of Church unity could be dealt with. 

Thus, the development of the Russian Byzantine Catholic movement in Russia began from “ground zero” in the 1990s. 

Sources in Russian and Ukrainian
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I.V.L. [Lupandin] Vospominanija o dominikanskom ordene i katolikah v Rossii [Memoir about the Dominican orders and Catholics in Russia ] (1978-1993). – Typescript from the private archive of Fr. Sergey Golovanov    

Litinsky G. Delo Nikiforova. - www.krotov.info/yakov/dnevnik/1994/hvi11_06.html
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Univ (Ukraine), St. Assumption Monastery of the Studite Order, 

22 May 2007 A.D. on the Day of the Transference of the Relics of St. Nicolas 

Edited by Paul Delaney 

� Vladimir Soloviev (1853 - 1900) – famous Russian philosopher and poet. He was received into communion with the Holy See as a Russian Byzantine Catholic on February 18, 1896 by Fr. Nicholas Tolstoy, the first Russian Byzantine Catholic priest


� Andrew Sheptitsky, metropolitan (1865-1944) – Head of the Ukrainian Greek-Catholic Church, Metropolitan of Galych, Archbishop of Lvov in 1911-1944. 


� Leonid Feodorov, protopresbyter (1879-1935) – was born in Sankt-Petersburg to a Russian Orthodox family, studied in Rome and Innsbruck. In 1911 he was ordained a Byzantine Catholic priest. In 1917-1935 was Exarch of Russian Apostolic Exarchate. He died in Vyatka as confessor of the faith and church unity. 


� Clement Sheptytsky, archimandrite (1969-1951) – was brother of Andrew Sheptitsky. He was born in Austria, studied in Krakow and Munich. Since 1911 he was abbot of Monastery of Studit order near Lvov. He was appointed second Exarch of the Russian Apostolic Exarchate in 1942 by his brother, Metropolitan Andrew Sheptytsky.





� Nomenklatura - a small, elite subset of the general population of Party members and officials in the Soviet Union, who held various key administrative positions in all spheres of the Soviet Union: in government, industry, agriculture, education, etc. The Russian Orthodox bishops belonged to the special kind of nomenklatura too. Nomenklatura had more authority and claimed higher privileges as precisely the same kind of ruling class, which Communist doctrine denounced in the "Capitalist" West. Members of nomenklatura were free of control of the KGB. 


�KGB - the umbrella organization name for the Soviet Union's premier security, secret police, and intelligence agency, from 1954 to 1991. The term KGB is also used in a more general sense to refer to the successive Soviet State Security organizations before 1954 (from the Cheka in 1917). The 5th Department of the KGB tracked the religion underground by recruiting of intelligencers. 


� Alexander Men, archpriest (1935 – 1990) - born into a  Jewish family in Moscow, he was baptized at the age of seven months along with his mother in the banned Catacomb Russian Orthodox Church. He studied biology, but was expelled from the Institute in 1958 because of his religious beliefs. Upon graduating from the Leningrad Theological Seminary in 1960, he was ordained a priest. In the early 1970s, Men became a popular figure in Russia's religious community, especially among the assimilated Jewish intelligentsia. He provided an ideological framework which led a number of Jewish converts to Christianity in USSR to adopt Russian Orthodoxy. On Sunday morning, September 9, 1990, he was assassinated. Despite personal orders from the Soviet and later the Russian governments that the case be further investigated, the murder remains unsolved. Since his death, Men's works and ideas have been seen as controversial among the conservative faction of the Russian Orthodox Church. He is held in suspicion and sometimes attacked for his Jewish heritage and his concealed propaganda of Catholic ideas. 


� Antony Ilc, archpriest (1923-1998) – Slovenian catholic priest of Byzantine rite. He was born near Liubliana, graduated from the Pontifical Russian College in Rome in 1951. In 1955-1997 – rector of the Russian Catholic mission in Brussels.


� Cyrill Kozina, archpriest (1925-2004) - Slovenian catholic priest of Byzantine rite. He was born near Liubliana,   graduated from the Pontifical Russian College in Rome in 1953. In 1965-2000 – vicar and rector of the Russian Catholic mission in Brussels and editor of religion literature in Russian. He died in Bruxelles.  


� Irina Posnova (1914-1997) – was born  in Kiev in family of Orthodox historian Mikhail Posnov, emigrated with him in Bulgaria, studied in the Leuven Catholic University (Belgium). She was in 1950-1997 as director of Russian Catholic edition in Brussels. 


� Anastasia Durova (1908-1999) – was born in Russia, emigrated with parents in French. She jointed the congregation of Sisters of Francis Xavier. In 1964-1979 she worked in French embassy in Moscow. 


� Vsevolod Roshko (de Rochcau), archpriest (1917-1982) – was born in Russian family of Moldavian origin. He graduated from the Pontifical Oriental Institute in Rome He was ordained a Catholic priest of Byzantine rite and made activities in the Russian Catholic Apostolate abroad. His older brother Fr. George de Rochcau was last Apostolic visitator of Russian Byzantine Catholic abroad. He died in Jerusalem after surgical operation. 


� Georgiy Friedmann, OPL, priest – was born into a Jewish family in Ostrov (near Saint-Petersburg) in 1930, he studied music, became a famous jazz musician in the 1960s and was a good athlete. In 1979, he was ordained a Catholic priest of the Byzantine rite. He provided an active ideological framework, which led a number of Jewish converts to Christianity in Russia to adopt Roman Catholicism.  In 1981-1983, Fr. Georgiy stopped  his activities in 1981-1985 because of threats from the KGB. After the beginning of Perestroika, he went to Western Europe many times to find support for his activities. From 1991 to 2002, he celebrated Mass privately. Only in 2002 did Latin-rite church authorities officially confirm him as Roman Catholic vicar in the Roman Catholic Cathedral of the Assumption in Saint-Petersburg.  In 2006, he retired.


� Nikodim Rotov, metropolitan (1929-1978) – was born in near Riazan’, he made his monastic vows, and assumed the name of Nikodim when made deacon in 1947. He combined parochial work with studies at Leningrad, and was archimandrite in charge of the Russian Orthodox Mission in Jerusalem. In 1960 he became Bishop of Podolsk and head of foreign relations of the Russian Church, which he led into the World Council of Churches amid great acclaim in 1961. At the age of 34, he was appointed metropolitan. He was confident of the Chef of the KGB Andropov and had great influence at policy of the ROC. He collapsed and died during an audience with Pope John Paul I in the Vatican.


� Literary Negro - a "ghost-writer," who did academic and literary work and sold it to customers, who then passed off this work as their own.  In Soviet times, many underground Christians worked as “literary Negro” for the Orthodox bishops and wrote Master's or Ph.D. theses for them. The Bishops bought them with money or with theological literature from the West. 


� Alexander Kazem-Bek (1902-1977) - was born in Kazan in aristocratic family. In 1920 he went abroad. He studied at Universities of Beograd and Munich and lived in USA. In 1957 he repatriated in the USSR and worked as consulter of the Moscow Patriarchy.


� Sergianism - the doctrine of craven submission to the Communist and atheistic government of the former Soviet Union on the part of the Hierarchy of the Russian Orthodox Church, led by the Patriarchate of Moscow and All Russia.  Patriarch Sergiy of Moscow (1867-1944),  while deputy locum tenens of the Patriarchal Throne, issued an encyclical letter in 1927, which announced that henceforward the joys of the Soviet Communist homeland would be the joys of the Church and the sorrows of the Soviet Communist homeland would be the sorrows of the Church.


The ROC MP has modernized several ideas of Sergianism and refuses to denounce it.  


� Miguel Arranz, SJ, hieromonk - Spanish catholic priest of Byzantine rite. He was born near Toledo in 1930,   graduated from a seminary in Spain and the Pontifical Oriental Institute in Rome in 1954. Professor of Liturgy in the Gregorian University in Rome. Now he retired and lives in Rome.


� Keleher, S., Passion and Resurrection - The Greek Catholic Church in Soviet Ukraine 1939-1989, Stauropegion, L'viv, 1993. - 77.


� Katkov Andrey, MIC, bishop (1916-1995) – He was born in Irkutsk (Russia), emigrated to China together with his parents. He studied in St. Nicolas Catholic college in Kharbin, where he converted to Catholicism and jointed to the Marian Congregation (MIC). He graduated from the Pontifical Oriental Institute in Rome in 1945 and made activities in the Russian Catholic Apostolate abroad He was consecrated as Byzantine Catholic bishop in 1958. In 1977 he retired. He died in Rome. 


� Valeriy (Mark) Smirnov, hieromonk – was born in Leningrad in 1951, he graduated from the Leningrad Orthodox Academy. He specialized in the works of Vladimir and Sergey Solovievs. Having met metropolitan Nikodim Rotov, he became one of his closest assistants. As an official of the Office of Interchurch Relations of the Russian Orthodox Church, he visited many countries in Western Europe in the 1970s and made contact with the Russian Catholic missions of the Byzantine rite in Brussels, Paris, Finland and Rome. After the death of metropolitan Nikodim, he retired and converted to Roman Catholicism. In 1987, he immigrated to West Europe (Belgium< Germany), where he worked at Radio Free Europe.  However, the Catholic clergy in Western Europe did not trust him, suspecting him of being a KGB agent. In 1997, he returned to Russia and works as a religious journalist and editor. He lives in Moscow.


� Amvrosiy Blinkov, archimandrite – was born in Novgorod about 1950, he graduated from the Leningrad Orthodox Academy. He converted to Roman Catholicism in 1973. After the death of Nikodim, he lived in Novgorod and ministered officially as an Orthodox priest. In 1989 he celebrated Mass in St. Lois Church in Moscow. Then he got in touch with Catholic authorities, who advised him to leave Russia and enter a Latin religious order. In the 1990s, he lived in Lithuania in a monastery of the Marian congregation. He returned to Russia and lives in Novgorod. 


� Mikhailo (Sergiy, Matey) Havryliv, OSBM – was born in Western Ukraine into a formerly Greek Catholic family in 1949, he was educated in Soviet schools, served in the army and entered the Leningrad Orthodox Seminary. While in Leningrad, he attended Mass at the Roman Catholic Church. He got in touch with metropolitan Nikodim Rotov, who introduced him to his close assistants. In 1971 or 1972, he began to go to confession regu�larly to Roman Catholic Church. In 1973, Lithuanian Capuchin Stanislovas Dobrovolskis received him into the Catholic Church. On 6 September 1975, he made a sacramental gen�eral Confession before Metropolitan Nikodim, who then ac�cepted his monastic vows with the name Sergiy and his profession of Faith to the Apostolic See and the Pope of Rome. On 4 November 1975, Metropolitan Nikodim ordained him to the priesthood. In 1977, he was reassigned to the Moscow Patriarchate's archdiocese of Lvov and Ternopol. Late in 1979, he met the underground Bishop Pavlo Vasylyk and joined the UGCC and the Basilian Order with the name Matey (Mathew).  Soon he was dismissed from the Moscow Patriarchate. In 1980-1981, he visited the underground Catholic communities in Moscow and Leningrad, where he celebrated the Byzantine Liturgy. From 1980 to1987, he led active mission work in western Ukraine and worked officially as a loader, security guard, street cleaner and electrician. KGB agents threatened him. After Perestroika, he studied theology in Rome, where he is now one of the assistants in the General Office of the OSBM. 


� Vincentas Cardinal Sladkevicius, archbishop (1920-2000) - was born near Kaisiadoriu (Lithuania), he attended a Jesuit school, and then continued his studies at the seminary in Kaunas. He was ordained a Roman Catholic priest in 1944 and ministered as vicar and pastor in small parishes in Lithuania.  In 1957, he was secretly consecrated  Bishop of Kaisiadoriu. He ordained many Roman Catholic priests without the permission of the Soviet authorities. He also got in touch with the followers of Fr. Alexander Men and Metropolitan Nikodim Rotov. In 1982, he was officially accepted as Apostolic Administrator. In 1988, he was elevated to the rank of Cardinal and Primate of Lithuania. In 1995 he retired. He died in Kaunas.





� Nora (Catherine of Siena) Rubashova, OPL (1909-1987) - was born into a prosperous Jewish family in Minsk.   In 1926, she converted to Catholicism of the Byzantine rite and was baptized by Fr. Sergey Solovyev, Vice-Exarch of Russian Catholics. The following year, she entered the community of Third Order Dominicans founded by Mother Anna (Catherine of Siena) Abrikosova, taking the “Sister Catherine of Siena.”  She served in the Russian Catholic parish in Moscow (founded by Fr. Vladimir Abrikosov) as psalm-reader. In 1931, she was arrested and sentenced to imprisonment in the “Group Cause of Russian Catholics.” From 1931 to 1956, she was deprived of her freedom (12 Years of imprisonment in the Stalin camps and then exile). Only in 1956 was she fully rehabilitated by the government of Nikita Khruschev.  She died in Moscow and was buried in the Staro-Khovanskoye cemetery near the tomb of Sr. Vera Gorodets. Fr. Evgeniy Heinrichs, OP, ministered at her funeral service.  


� Vera (Stephanie) Gorodets, OPL   (1893-1974) - was born in Moscow into an ethnically  mixed family, her father being a Jewish convert to Christianity. In 1926, she converted to Catholicism of the  Byzantine rite and entered the community of  Third Order Dominicans, taking the name “Sister Stephanie”  In 1924, she was arrested and sentenced  to exile  in the “Group Cause of Russian Catholics.” Then she lived in Stavropol and was arrested in 1935. From 1935 to1956, she was deprived of her freedom (imprisonment in the Satalin camps and exile). In 1956 she was rehabilitated. She practiced both in the Byzantine and the Latin rite. She died in Moscow and was buried in the Staro-Khovanskoye cemetery.


� Anna (Catherine of Siena) Abrikosova, OPL (1883-1936) - was born in Moscow, into a family of the merchants. In 1903 she graduated from Girton College of Cambridge University, returned to Russia, and married Vladimir Abrikosov. She was received into the Catholic Church in 1908, in Paris. In 1913 she jointed into the Third Order of St. Dominic. In 1917 she became a foundress of the community of Third Order sisters. In 1923 she was arrested together with the Sisters of her community and later sentenced to ten years of imprisonment. In 1932 she underwent surgery for breast cancer and was released because of the state of her health. In 1933 she was arrested again and sentenced to eight years in the camps. She died in the hospital of the Butyrka prison in Moscow.


� Valentina (Antonina) Kuznetsova OPL (1897 – 1986?) -  was born in Saint-Petersburg into a peasant family.  In 1920, she converted to Catholicism of the  Byzantine rite and entered the community of  Third Order Dominicans founded  by Mother Anna (Catherine of Siena) Abrikosova, taking the name “Sister Antonina”  In 1924, she was arrested and sentenced  to exile  in the “Group Cause of Russian Catholics.” Then she lived in Voronezh and was arrested. From 1935 to1956, she was deprived of her freedom (imprisonment in the Satalin camps and exile). In 1956, she was rehabilitated. She tried to renew the activity of the Dominican community in the spirit of Mother Catherine Abrikosova and insisted on using the Byzantine rite. 


� Sofia (Philomena) Eismont, OPL (1900 – 1985?) -  was born into a noble Polish family in Vilnius. In 1920, she converted to Catholicism of the Byzantine rite and entered the community of  Third Order Dominicans founded  by Mother Anna (Catherine of Siena) Abrikosova, taking the name “Sister Philomena”  In 1924, she was arrested and sentenced  to exile  in the “Group Cause of Russian Catholics.” Then she lived in Obdorsk and Ryazan and was arrested in 1935. From 1935 to1956, she was deprived of her freedom (imprisonment in the Satalin camps and exile). In 1956 she was rehabilitated. She died in Vilnius.


� Volodymyr Prokopiv, priest -  was active among underground priests. During  the 1970s and 1980s, he lived in Vilnius and celebrated the Byzantine Liturgy for the Dominican sisters. He had an original plan to legalize the activities of the Greek Catholic Church in the USSR: he proposed to go under the jurisdiction of the Roman Catholic Bishops. He carried negotiations with Soviet authorities. The Hierarchy of the UGCC rejected this plan.  


� Jozef Swidnicky, monsignor - born into a polonized Ukrainian family in Murafa (near Vinitsa, Ukraine) in 1936 (1937), he tried to enter the Roman Catholic seminary in Riga many times, but the Soviet authorities refused him permission. He studied building construction and served in the Soviet Army. Bishop  Sladkevicius secretly ordained him a Roman Catholic priest in 1971. He began his ministry in underground. In 1972, however, he was accepted as a Catholic priest by local Soviet authorities and ministered officially in Zhitomir (Ukraine). In 1975, he went to the mid-eastern Soviet republics and began missionary activities among deported Russian Germans. At the same time, he made many mission trips all over the USSR, established underground Christian ecumenical communities, and he got in touch with underground Ukrainian Greek Catholics in the USSR and with the followers of Fr. Alexander Men. In 1984, he was arrested by KGB agents in Novosibirsk and was imprisoned, being accused of illegal religious activities. He spent two and a half years in the Soviet camp, together with common criminals. In 1987, he was released. He continued his active mission work in many parts of the USSR. In 1991, he got in touch with the underground Orthodox community of Fr. Udovenko and promoted its conversion to Catholicism. In 1996 he was elevated to the rank of monsignor. The officials of the Moscow Patriarchate were displeased his missionary activities in Russia. In 1997, he returned to Ukraine where he continues his active pastoral work.


� Pavlo (Paul) Vasylyk, Bishop (1926-2004) - was born in Western Ukraine, he began his studies at the college in  Peremyshl, and his preparation for the priesthood at the seminary there. He was arrested in 1947, and sentenced, to a 10-year prison term for "the betrayal of the fatherland" and for engaging in "anti-Soviet propaganda". He served his sentence from 1947 to1955 in various prisons and camps in the Soviet Union. Bishop Charnetsky in Lviv ordained him a priest in 1956. He was arrested again in 1959. Upon his release in 1964, he travelled from village to village, as he could not receive a permit to reside in any Ukrainian city or town. In 1967, he was again in difficulty with the authorities, with the result that his identity card and his residence permit were taken away. He referred to his itinerant status as that of a "free man". In 1974, he was consecrated a bishop by Bishop Yosafat Fedoryk, OSBM. In 1987, he signed an official petition addressed to Mikhail Gorbachev and to Pope John Paul II respectively, asking the Soviet authorities to legalize  the UGCC in the Soviet Union. The reaction of the authorities was to launch an anonymous letter campaign against the petitioners, which was publicly circulated. From 1987 to1989, Bishop Vasylyk played an active role in the many activities that led to the legalization of the UGCC. He was a leading member of a group of representatives of the underground Ukrainian Catholic hierarchy who were sent to Moscow on two official trips. Bishop Vasylyk served as auxiliary bishop in Ivano-Frankivsk(1989 -1993) and as bishop of the newly formed Eparchy of Kolomyia-Chernivtsi (1993-2004).


� Andrey Makhin, OPL, priest (1944-1982) - was born into a family of Jewish origin in Moscow. In childhood, he was baptized in the Orthodox Church. He studied medicine, was a psychiatrist, and worked as psalm-reader in the “Rizopolozheniya na Donskoy ulitse” Orthodox Church. In 1979, he met Sr. Nora Rubashova and converted to Roman Catholicism. In 1980, he entered the Third Order Dominicans, and was ordained a Roman Catholic priest in Poland on the recommendation of Sr. Rubashova. After his ordination, he began to suffer from cancer. In 1981, he reconverted to Russian Orthodoxy as a layman. He died in Moscow.   


� Evgeniy Heinrichs, OP, priest – was born into a family of German origin in Leningrad (Saint-Petersburg) in 1953.  He studied engineering, and served in the Soviet Army in the Baykonur cosmodrome. During the 1970s, he attended the underground seminars of Georgiy Fridmann. In 1981, he was ordained a Catholic priest of the Byzantine rite by Ukrainian Greek Catholic Bishop Pavlo Vasylyk in western Ukraine under the condition of celebrating only the Byzantine Liturgy. In 1987, he was recognized by local Soviet authorities as a Roman Catholic vicar. After Perestroika, he became Dean of St. Catherine’s Roman Catholic church and and entered the regular Dominican order. He tried to rusify the Latin rite and to form a specific “Russian” Roman Catholic parish, which led to conflict with the foreighn clergy in St Petersburg. He called on Russian Byzantine Catholics to adopt the Latin rite. In 2002, he was discharged from his ministry in Russia. He now lives in Italy.


� Andrey (Dominic) Kasyanenko, OP, priest – was born in Leningrad (Saint-Petersburg) about 1955, he studied engineering. During the 1970s, he attended the seminars by Georgiy Fridmann. In 1980, he was ordained a Catholic priest of the Byzantine rite under the condition of celebrating only the Byzantine Liturgy. After 1981, he lived in Vilnius (Lithuania) in the flat of Natalia Trauberg and celebrated both the Latin-rite Mass and the Byzantine Divine Liturgy at the flat of the Dominican Sisters (Dzuku street). After Perestroika, he moved to a regular Dominican monastery in Fastov (Ukraine). In 1996, he left the order and married. Now he lives in Saint-Petersburg.  


� Roman Esip, priest - was active among underground Ukrainian Greek Catholic priests. In 1980-1981, he visited the underground Catholic communities in Moscow and Leningrad, where he celebrated the Byzantine Liturgy. In 1981, he was arrested by the KGB and sentenced to several years in the camps. In 2004 he claimed, he was consecrated in underground as bishop, but without documental evidence.


� Yosafat Kavatsiv, OSBM, hieromonk – one of active underground Greek Catholic priests. In 1980-1981, he visited the underground Catholic communities in Moscow and Leningrad, where he celebrated the Byzantine liturgy. In 1981, he was arrested by the KGB and sentenced to several years in the camps. After legalization of the UGCC he carried active pastoral work. In 2000 he was in conflict with Church rules. Now he lives near Lviv as retired priest.


� Georgiy Avvakumov, priest - was born in Leningrad in 1959. He graduated from Leningrad University, specializing in classical philology. After 1985, he work at the Public Library in Leningrad and taught in the Leningrad Orthodox Academy. In 1981, he converted to Catholicism in underground. He was ordained a deacon by Metropolitan Kirill Gundiayev in 1990 and worked in the Office of Interchurch Relation of Moscow Patriarchate. In 1992 he left his work in Petersburg and moved to Ukraine. He was ordained a priest in the UGCC and was appointed in Munich. Since 1992, he ministered as Chaplain in St. Nicolas’s Russian Catholic community in Munich (Germany). In 2001, he successfully defended a doctoral thesis in theology. He is the author several books and articles. Since 2007 he is dean of a faculty in Ukrainian Catholic University in Lvov.


� Ivan Lupandin, OPL - was born into a family of Russian-Jewish origin in Moscow in 1958. In childhood, he was baptized in the Orthodox Church. At the age of ten, he discovered that his grandmother was Jewish and grew conscious of his Jewish heritage, while remaining a Christian. He studied physics in Moscow University. Often he went on pilgrimages to Orthodox monasteries. In 1978, he met Georgiy Fridmann and Sr. Nora Rubashova. In 1980, he entered the Dominican Third Order. After the beginning of Perestroika, he went to Western Europe many times to find support for the rebirth of the spititual community of Sr. Anna (Catherine) Abrikosova. However, Roman Catholic authorities were now more interested in official ecumenism with the Moscow Patriarchate and promoted only Latin rite in Russia. From 1992 to1995, he was dean of St. Thomas College of Catholic theology in Moscow. In 1994, he left the Dominican Order and joined  Fr. Andrey Udovenko’s Russian Byzantine Catholic community of  Sts. Peter and Andrew  in Moscow.  In 1997, he transferred to Fr. Stefano Caprio’s Russian Catholic community St. Philip of  Moscow.  From 1995 to1998, he studied theology in the Greek Catholic Spiritual Institute in Ivano-Frankivsk (Ukraine). In 1997, he and his wife were official representatives of Roman Catholics at the Catholic Congress of the family in Rio de Janeiro.  In 1999, he reconverted to Russian Orthodoxy on the advice of several Roman Catholic ecumenists and works as an animator in an Orthodox parish.  He lectures on philosophy at the Institute of Physics and Technology and works at editing the “Russian Catholic Encyclopedia.”  He is married with 3 children. He lives in Moscow.    


� Natalia Trauberg, OPL – was born into a Jewish family in Leningrad (Saint-Petersburg) in 1928, she studied Roman-German philology in 1949. She was a famous Soviet translator of G. K. Chesterton, Graham Greene, P. G. Woodhouse, F. Garcia Lorca, and L. Pirandello. She was baptized in the Russian Orthodox Church. She married, but was divorced. Living in Vilnius, she met the Dominican sisters, converted to Roman Catholicism and entered the Third Order Dominicans. In the 1980s, she moved to Moscow and got in close touch with Fr. Alexander Men. She worked as a “literary Negro” for high Orthodox clergy. She was a key person who helped the Latin hierarchy to make contact  with Russian post-Soviet nomenklatura in 1991. She was a member of the council of the Russian-speaking Roman Catholic parish of Our Lady of Fatima in Moscow and a member of a Russian Orthodox parish at the same time. She lives in Moscow.


� Stanislaus Dobrovolskis, OFMcap, (1918-2005) - was born near Kaunas (Lithuania), entered the Capuchin Order,  was ordained a Roman Catholic priest in 1944 and ministered as vicar in a parish in Lithuania. Between 1945 and 1955, he was imprisoned in Soviet camps. After 1956, he ministered in the Roman Catholic parish in Paberze (Lithuania). He got in touch with the followers of Fr. Alexander Men and Metropolitan Nikodim Rotov and led underground Christian seminars for the Russian intelligentsia.  He was a key person in ecumenical contacts between Roman Catholics and Russian Orthodoxies in the former USSR. He died in Paberze.


� Vladimir Nikiforov, priest – was born into an atheistic family of Jewish origin in Moscow about 1955, he studied mathematics and worked in a research institute as a programmer together with S. Nikolenko. In the 1970s, he met Fr. Alexander Men and became one of his close assistants. He wanted to become an Orthodox priest and changed his Jewish family name, Feldmann, to that of his Russian wife, Nikiforov. He led an underground Orthodox seminar, which translated “The Dutch Catechism” into Russian. In 1981, he converted to Roman Catholicism and was ordained a Roman Catholic priest. In 1981-1983, he led the underground Sts. Cyril and Methodius Roman Catholic parish. He sometimes visited Sr. Nora Rubashova and celebrated Mass there too. In 1983, he was arrested by the KGB and was under examination for 9 months. In 1984, he immigrated with his wife to England. He received his Ph.D. in Philosophy from the University of London. Now Dr. Vladimir Nikiforov is Roman Catholic Chaplain and Visiting Lecturer in Ethics at Royal Holloway College at the University of London. He has published on cultural history and religious studies.


� Dusan Spiridion Spiner, Bishop - was born in in Vydrnik  (Slovakia) in 1950. In 1973, he was ordained a Roman Catholic priest. In 1979 he was secretly consecrated a bishop by Bishop Felix Maria Davidek. He ministered in the underground very actively. In 1981, he visited Moscow and secretly ordained Frs. Nikiforov and Nikolenko. In 1989, however, his Episcopal dignity was not recognized as valid by the Roman Curia, and the priests he ordained were re-ordained by other bishops. He now lives in a small village in Slovakia and ministers as a parish priest.  


� Sergey Nikolenko, priest – was born into an atheistic family in Moscow, he studied mathematics and worked in a research institute as a programmer together with V. Nikiforov. In 1981, he converted to Catholicism and was ordained a Roman Catholic priest. In 1981-1983, he participated in the activities of the underground Sts. Cyril and Methodius Roman Catholic parish. After 1991, he met with difficulties because of his marriage from official Catholic structures in Russia, which were highly conservative. Since 1991, he worked as a lecturer and translator in many Roman Catholic organizations in Moscow. He celebrated Holy Mass privately. 


� Andrey (Ignatiy) Krekshin, igumen – was born into a family of Jewish origin in Moscow in 1956, he studied arts in Moscow University. In the 1970s, he met Fr. Alexander Men and became a member of one of his small communities. In 1986-1889, he studied theology in Moscow Orthodox seminary. In 1989, he was ordained a priest by Metropolitan Yuvenaliy Poyarkov. After Perestroika, he went into a monastery and was appointed prior in a small Russian Orthodox religious community near Kolomna (Moscow region). He worked as an assistant in the office of the Holy Synod of ROC MP too. In 1998, he and his confreres were expelled from the monastery by conservative, anti-Semitic Orthodox clergy. In 1999, he got into touch with the Superior of the Jesuits in Russia, Stanislas Opiela, SJ, and converted to Roman Catholicism. In 2000-2001 he was in the novitiate of the Jesuits in Pullach (Germany) and studied in Munich University. In 2002, he was accepted into the clergy of the Diocese of Rottenburg-Stutgardt (Bishop Walter Kasper). He ministers as a Latin-rite chaplain in Heidelberg and had citizenship of Germany.


� Yakov Krotov, priest - was born into an atheistic family of Jewish origin in Moscow in 1957. In the 1970s, he met Fr. Alexander Men and became one of his close assistants.  His marriage being  blessed by Fr. Alexander. He graduated from Moscow State University in 1982, and worked in the History Library and the Archive of Ancient Acts in the History Museum.  He made translations of preparatory materials for the books of Fr. Alexander. After the death of Men, he worked as translator for Metropolitan Kirill Gundiayev and wanted to be ordained in the ROC MP, but was refused because of his origin. In 1996, he officially left the Russian Orthodox Church of the Moscow Patriarchate and joined Fr. Andrey Udovenko’s Russian Catholic parish of the Byzantine rite of Sts. Peter and Andrew in Moscow. In 1997,  he transferred to Fr. Stefano Caprio’s Russian Catholic community of St. Philip of Moscow.  In 1997-2002,  he was an animator and psalm-reader of the community and appealed to the Catholic hierarchy of the UGCC to be ordained a priest on the recommendation of Fr. Caprio, but was unsuccessful because of pressure from the ecumenical lobby in the Vatican.  In 2002, he was ordained a priest in the Apostolic Russian Orthodox Church (formerly, the Catacomb Orthodox Church). Since 1991, he has written hundreds of articles in the mass-media about Christianity. Since 1997, he has worked for Radio Free Europe, making a one-hour broadcast per week under the title "From the Christian point of view." He lives in Moscow.     


� Alexander Khmelnitsky, OP, priest – was born into a family of Jewish origin in Moscow in 1942, he studied oriental languages in Moscow University. Then he worked in a Communist publishing house and propagandist Radio, which translated the works of Marx and Lenin into oriental languages. In 1980, through the parish of Fr Alexander Men, he was in touch with retired French Roman Catholic archbishop, Charles de Provanchere, who visited Moscow and baptized him.  Then he met Sr. Nora Rubashova and entered the Dominican Third Order. In 1982, he left Moscow to enter the Roman Catholic seminary in Riga (Latvia). However, a local Soviet representative took against him and the local Roman Catholic clergy there had conservative, anti-Semitic views. In 1989, he went to Poland, where he entered the Dominican order (eternal vows) and was ordained a Roman Catholic priest. At the beginning of the 1990s, he was radically against the rebirth of the Russian exarchate and called on Russian Catholics of the Byzantine rite to choose between Latin-rite Roman Catholicism and Russian Orthodoxy. From 1991 to1996, he was pastor of Our Lady of Fatima Roman Catholic church. Now he edits a literary and ecumenical magazine, “Istina I zhizn’”.   


� Yuliy Schreider, OPL (1927-1998) - was born into a Jewish family in Dnepropetrovsk (Ukraine). He was a famous Soviet mathematician, cyberneticist, philosopher, doctor of mathematics and professor. In 1970, he was baptized in the Roman Catholic Church in Tallinn. After meeting Sr. Nora Rubashova, he entered the Third Order Dominicans  in 1977. As a result, he met with oppression from Soviet authorities and with restriction of his scientific activities. In 1989, he was one of  the founders of a Catholic club, “Spiritual dialog,” and developed an ideological framework which led a number of Jewish converts to Christianity in Russia  to adopt Roman Catholicism. He applied the term “Russian Catholics” only to modern Russian-speaking Roman Catholics. A member of the council of the Russian-speaking parish of Our Lady of Fatima in Moscow. He died in Moscow.


� Aleksandr (Anastasiy) Pernitsky, archimandrite (1914-1996) - was born in Odessa in family of Germans. In 1925 he went in Germany with his parents. In 1936-38 he lived in Monastery of Studit order in Univ (near Lvov). After WW II, he worked as secretary of the Russicum in Rome, where he was charged falsely in espionage in favor of the USSR. In 50s-70s he worked for the Fatima Apostolate and the Blue Army. In 1986, Ukrainian Exarch for Germany ordained him a Catholic priest of Byzantine rite. He tried to get into touch with Russian Catholic in the USSR to renew Russian Exarchate. In 1992 visited Russia, where celebrated Liturgy for Russian Byzantine Catholics. He died in Rome.    


� Nikolay Kovalev, OPL – was born in Leningrad (Saint-Petersburg) in 1951 into a Russian family who were non-believers, he studied in a Technical college and worked as a machinist. In 1980, he met Fr. Fridmann, was baptized and entered the Dominican Third Order. In 1983, he was married by Fr. Heinrichs. Leaving  Russia with his wife in 1989, he entered   the “Russicum” in Rome, on the recommendation of Bishop Vasylyk. Later he abandoned his studies. He lives somewhere in Western Europe.    
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